“That Art Thou.” 


Chhandogya- Upanishad. 


‘This so solid-seeming world, after 
all, is but an air-image over Me, 
» the only reality ; and nature with 
its thousand-fold productions and 
destruction, but the reflex of our 


dream, ”—Oerlyle. 


inward force, the phantasy of our 
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KEYNOTES. 


T is very remarkable that not 
a single Theosophical Journal 
of India took any note of the labours 
of Swami Vivekananda in the Par- 
liament of Religions at Chicago. 
Vivekananda was the representa- 
tive of Hinduism and in point of 
intellectual greatness, he over- 
shadowed the representatives of all 
other faiths. The Theosophical 
Journals considered him to be be- 
neath their notice ; hence we found 
no mention of him in the organs 
of the Society. It was represented 
that Mr. G. N. Chakurburtty of 
Allahabad was the most prominent 
Hindu in the Parliament of Reli- 
gions. The statement is wholly 
untrue for the neutral witnesses 
of the World’s Fair gave a quite 
different account. The eclecticism 
of the Theosophical leaders did not 
allow them even to notice the great 
services which Vivekananda did for 
Hinduigm. 


When it was rumoured that Mrs, 
Besant was converted into Hinduism 
Col. Olcott at once stepped forth 
to write an article in the Theoso- 
phist in order to give a lie to the 
statement. Theosophy, he said, was 
far broader than Hinduism, and it 
was, therefore, impossible for Mrs. 
Besant to accept the latter. But 
what is Theosophy ? Nothing’ but 
& summary and in some cases, an 
ill-digested summary, of the vast 
religious literature of the Hindus. 
Had there been no Upanishads, the 
Secret Doctrine would never have 
been written. 


** 

We have overheard a Vegetarian 
to address the following words to 
a Christian Missionary: “You can 
not have the gospel according to 
Vegetarianism amid the reeking 
horrors of the slaughter house, the 


cruel surroundings of sport, the 
vulgar guzzle of riotous eaters of 
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flesh. Man can not escape fmm 
-what he eats and what he does. The 
characteristic of the Carnivora at- 
tach themselves to the carnivorous. 
It really becomes simply a question 
of proportion and degree.” 


% 
k k 
“Nothing in human affairs is 
worth any great anxiety.” 
Plato. 


* 
k k 

Some misunderstanding has arisen 
among some of the Hindus of the 
Madras Presidency regarding the 
artile entitled the “Hindus at the 
World’s Fair” which appeared in 
the Light of the East for January., 
We have several letters in which 
the views of the writer of that arti- 
cle are roundly questioned. In 
reply we should state that the Light 
of the East is a Hindu Magazine 
in its widest sense. The ortho:lox 
view of Hinduism will find as much 
place in its columns as the more 
liberal view. Every shade of Hindu 
opinion will always he welcome in 
its columns, But this does not mean 
that the editor is responsible for the 
opinions of a contributor, We are 
not responsible at all for any signed 
article which may appear in the 
magazine. Hindu Orthodoxy is one 
of the most important elements 
in Hinduism. Its leader is the 
greatest thinker the world has ever 
seen, viz., the renowned Sankara- 
tharya. For this simple reason, 
Hindu Orthodoxy should find a place 
in the columns of this magazine. If 
it be asked whether any blame 
should be attached to Vivekananda 
for going to Chicago, we should 
most emphatically say, “No blame 
whatever ; for Swami Visekananda 
calls himself ‘a Paramhansa and 
nothing can soil the purity of a 
Paramhansa, even from the stand- 

poiut of orthodox Hinduism.” 


* 
k k 
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A curious story of “levitation” 
appears in the Buddhist Ray. It 
runs thus: “Near the Girikanda 
Monastery there was a village called 
Wattakala,in which resided a woman 
who was a Buddhist devotee. One 
evening, when her parents were 
about to go to the monastery to hear 
the word, they said to her, “On ac- 
count of your present situation, it 
will not be proper for you to accom- 
pany us to the monastery ; we will 
go alone, and hear the word, and 
whatever benefit we receive, we will 
impart to you.” Although exceed- 
ingly desirous to hear the word, as 
she could not disobey her parents 
she remained at home. As the 
monastery could be seen from the 
cuurt-yard of the house, she looked 
toward it, and sceing the lights of 
the festival, and the people in the 
act of worship, whilst at the same- 
time she could hear the voices of the 
monks, she thought within herself, 
“They who can thus be present at 
the festival are in‘leed blessed.” 

By this reflection udwega-priti 
(joy that produces guperhuman 
effects) was produce'l in her mind, 
and in an instant she began to as- 
cend into the air, so that she arrived 
at the monastery before her parents, 
who, when they entered and saw 
her, asked how she had come, and 
she answered that she had come 
through the air. And when they 
further asked how she had thus 
exercised the power of an Arhat, 
she said, “I only know that I did 
not remain any longer in the same 
place after I felt the jov; I know 
nothing more.”— Wisudhi-Marga- 
Sanne. — 

as 

The above is not a solitary case 
of levitation, Many Hata-yogis 
defy gravitation when practising 
Kumbhaka. One of our friends at 
Darjeeling witnessed a case ‘of levi- 
tation performed by the disciple of 
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a Lama who came to his house. 
The following cases are cited by the 
editor of the Buddhist Ray : 

“We read that Iamblichus. the 
neo-platonist, was raised two cubits 
from the ground, and his body and 
dress assumed the color of gold. 
Hundreds of Christian mediums 
have been levitated: In the con- 
vent del Sacco, St. Agnes was often 
lifted 5 feet or more from the ground. 
Philip of Neri was often raised iuto 
the air, and remained suspended for 
a considerable time, environed with 
light. So was St. Angela of Brescia. 
St. John of St. Facond was often 
suspended in the air, many feet 
above the ground, and sometimes 
for a whole might. St Francis of 
Posades was lifted from the ground, 
and a brilliant hght issued from 
his body, so that the whole altar of 
of the church was illuminated, and 
the people feared, St. Clara of 
Rimini walked in the air from Assisi 
to the church De la Portioncule, 
about one mile. A few years avo, 
lords Lindsay and Adme saw “St.” 
D. Home floating out through one 
window (70 ft. above the ground) 
and soon afterwards floating in 
through another on the same level. 
Hundreds of other illustrations of 
levitation might be added to con- 
firm the often outcome of the udwega 
priti.” 


* 
x * 


The following is an extract from 
a circular issued by Mr. W. Q. Judge, 
the Vice-President of the Theoso- 
phical Society'to all member of the 
Theosophical Society. 

“The assertion is made in India 
that I have been guilty of “misuse of 
the names and handwriting of the 
Muhdimas,” and this has been offi- 
cially communicated to the Presi- 
dent, who, writing from Agra, India, 
under date of February 7th treceived 
here March 10th, 1894), says that an 
nvestigation is demanded through 
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an official inquiry by means of a 
committee into the matter of your 
alleged misuse of the Mahutma’s* 
names and handwriting.” 

Conceiving himself required and 
authorized to take action, the Pre- 
sident proceeds thus: 

By virtue of the discretionary 
powers given me in Article 6 of the 
Revised Rules, I place before you 
the following options : 

1. To retire from all offices held 
by you in the Theosophical Society, 
and leave me to make a merely 
wencral public explanation, or 

«2 To have a Judicial Committee 
convened as provided for in Art. 6, 
See. 3 of the Revised Rules, and 
make public the whole of the pro- 
cee linos in detail. 

Ju either alternative, you will ob- 
serve, & publie explanation is found 
necessary; in the one case general ; 
in the other, to be full and covering 
all the details.” 

* 
* * 

Col. Olcott says that there is not 
a word of truth in the rumour con- 
cerning Mrs. Besant’s bathing in the 
Ganges. Mrs. Besant calls herself an 
Arya. Ifse, she isan Arya of the 
Nineteenth Century, for the ancient 
Aryas of the type of Bedavyas did 
not disdain to bathe in the Ganges. 
We quote Col. Olcott's own words : 

“In the story as to Mrs. Besant’s 
bathing in the Ganges there was not 
a word of truth ; it was pure inven- 
tion of hostile Anglo-Indian news- 
papers. Nor has Mrs. Besant ap- 
peared anywhere in Hindu dress, 
Nor has she been converted to 
Hinduism since she came to India, 
nor change: her position towards it. 
The story of the festival over her 
conversion is also a myth. Dinners 
were given to us as in many other 
places, and as iu every Hindu house 
Prasad—sandalwood paste, rose- 
water and betel leaves—was invari- 
ably offere l to the guests after the 
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repast; an improvement, I should 
say, on the Western spirits and 
` tobacco.” 


* 
* 


The German Professor, Luding 
Buchner, in the New Review, re- 
luctantly admits that woman’s brain 
is not only less in bulk than man’s 
which does not greatly matter, but 
is less developed in the front sec- 
tions, which are the scat of the 
intelligence and higher intellectual 
activities, that is, the powers of 
imagination, proportion, and deter- 
mination, though it has the advan- 
tage of development in the hinder 
part, which is the locus operandi 
of the emotions and feelings. 
Women, however, will be grateful 
to learn that their brain is greater 
in proportion, to their bodies than 
man’s and that Prof. Buchner does 
not blame nature but the hereditary 
result of deficient education, for 
their mental shortcomings. Where- 
as in America, women are allowed 
to live a freer life, they are rapidly, 
recovering mental quality, and, in- 
deed outstripping the men who 
allow exclusive devotion to sordid 
commercial pursuits to shint the 
frontal development of their brain. 


* 
x x 


When all the desires cease which 
were cherished in his heart, then 
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the mortal becomes immortal, then 
he obtains here Bramh. Katha 
Upanishad. 


* 

+ 
Man is a biped with prejudices 
which he calls principles. Woman 


is a biped with more prejudices and 
less principles. 
* 
* k 

Mr. Gandhi, a Hindu delegate 
passed the following pointed remarks 
on the Christian Missionary before 
the Congress of Religions at Chicago: 
“This platform is not a. place for 
mutual recrimination,and Iam hear- 
tily sorry that from time to time a 
most un-Christian spirit is allowed 
free scope here, but I know how to 
take these recriminations at their 
proper value. Some men in ther 
ambition think that they are Pauls. 
These new Pauls go to vent their 
platitudes upon India. They go to 
India to convert the heathen in a 
mass, but when they find their 
dreams melting away they turn to 
pass a whole life in @busing the 
Hindu. Abuse is not argument 
against any religion, nor self-adula- 
tion, a proof of the truth of one's 
own,” 


* 
k * 


A perfect man is he who has no 
desires. 
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GHOST-LAND. 


AY spirits exist ? Is there a prac- 

tical proofofa life after death? 
What do the ghost stories of all 
ages and of all countries mean? 
Are all of them the product of ima- 
gination, hallucination, and optical 
illusion ? Is there no truth at the 
bottom of these strange statements 
about spirits who sometimes haunt 
the abode of the living ? 

Modern spiritualism has solved 
this question to the perfect satis- 
faction of the eager enquirer. Men 
of vast scientific attainments of the 
stamp of Professor Crooks, Wallace, 
Dr. Hare, Zollner, Cox, and a host 
of others, have carried a series of 
experiments for a number of years 
and have made excursions into 
ghost-land and have become tho- 
roughly convinced ofthe existence 
of man after death. The following 
letter of Professor Crookes was read 
at the Psychical Congress at Chicago 
by Professur Coues, one of the most 
renowned scientists of America and 
a through believer of the doctrine 
of spiritualism: “If you hear any 
rumours that I have backed out of 
the subject because I have found 
out that I was taken in, or jn some 
other way found reason to disbelieve 
my former statements, you have my 
full authority—nay, my earnest re- 
quest to meet them with my full 
denial. As far as the main facts 
and statements I have recorded in 
the different papers I have published 
on the subject of the phenomena of 
of spiritualism, I hold the same 
belief about them now that I did 
at the time I wrote. I could not 
detect at the time any loop-hole 
for deception in my test experi- 
ments ; and now with the experience 
of nearly twenty years added on to 


what I then knew, I still do not see 
how it was possible for me to have 
been deceived. Read my recently 
published, “Notes of Seances with 
D. D. Home,” and the introduction to 
these “Notes,” and you will see what 
my present attitude of mind is.” 


Mr. Cox has written two big volumes 


called the “Mechanism of Man” in 
which the result of his experience 
of spiritualism is fully recorded. 
Cases are cited in the “Mechanism 
of Man” in which substantial ghost- 
ly forms appeared before a dozen 
men of science in full light and in 
one occasion one ghostly visitor bit 
the fore-finger of Mr. Cox in order 
to prove that he was not the result 
of collective hallucination. In the 
above case the experiment was cou- 
ducted in Professor Crooke’s library 
and one female medium alone was 
present. The late Stainton Moses 
bears testimony to the facts of spiri- 
tualism in the following words: 
My first personal experience of levi- 
tation was about five months after 
my introduction to spiritualism. 
Physical phenomena of the very 
powerful description had been de- 
veloped with great rapidity. We 
were new to the subject, and the 
phenomena were most interesting. 
After much movement of objects, 
and lifting and tilting of the table, 
a small hand-organ, a child’s play- 
thing, was floated about the room, 
moking a most inharmonious din. 
It was a favourite amusement with 
the little puck-like invisible who 
then manifested. One day (August 
30, 1872) the little organ was vio- 
lently thrown down in a distant 
corner of the room, and I felt my 
chair drawn back from the table and 
turned into the corner near which 
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I sat. It was so plated that my 
face was turned away from the 
‘circle to the angle made by the two 
walls. In this position the chair 
was raised from the floor to a dis- 
tance of, I should judge, twelve or 
fourteen inches. My feet touched 
the top of the skirting board, which 
would be about 12 inches in height, 
The chair remained suspended for 
a few moments, and I then felt my- 
self going from it higher and higher 
with a very slow and easy move- 
ment. I had no sense of discomfort 
nor of apprehension. I was perfect-~ 
ly conscious of what was being dom, 
and described the process to those 
who were sitting at the table, The 
movement was very steady, and 
occupied what seemed a long time 
before it was completed. f was 
able to put a pencil firmly against 
my chest, and to mark the spot 
opposite to me on the wall-paper. 
That mark, when measured after- 
wards, was found to be rather more 
than six feet from the floor, and 
from its position it was clear that 
my head must. have been in the 
very corner of the room, close to 
the ceiling.” Sir Charles Isham 
gives the following account of a 
ghost seen by Mr. Reginald Easton : 
“Mr. Easton was staying at Thurston 
Hall, Cheshire, in July, 1872 whcn 
he was awoke about three o'clock 
in the. morning after his arrival by 
hearing and seeing what appeared 
to he a lady moving about the room. 
He told her she had made a mistake. 
After a little while she left, glan- 
cing at him as she passed. Mr. 
Easton mentioned this next day, 
when the owner, Mr. Glyn, apolo- 
gised for having inadvertently given 
him the room, as in that month a 
figure answering tô his description 
had been frequently seen there ; 
but his room should be changed. 
Mr. Easton with great credit to him- 
self, begged to be allowed to remain 
where he was in hopes of having 
further opportunity to observe more 
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leisurely a phenomenon to hiin as 
new as it was interesting. His ex- 
cellent intention was rewarded. He 
remained there for the next 6 nights, 
when the same form on each morn- 
ing at about the same hour ap- 
peared to emerge from towards the 
door, which Mr. E had secured by 
lock. The figure remained a quar- 
ter of an hour or more during which 
time Mr. E. qvailed himself of the 
opportunity given by the morning 
light of making a water-colour draw- 
ing of 6 or 7 inches on a rough bit 
of paper for which he has been of- 
fered £50. The figure appeared as 
if having a desperate struggle ; it 
did not take much notice of the 
artist, who also avoided touching 
it. The room and old window are 
accurately drawn ; also the foot of 
the bed which conceals the lower 
portion of the figure, is secn in 
front. The mouth is represented 
open but was not always so scen, 
The whole has a most dreadful ap- 
pearance. Cabinet photos are or 
were, to be had of Messrs. Deben- 
hem, 158,, Regent Street, price 
2sh. 6d. 4 

The owner of the house partially 
revealed a sad story of a member of 
the family who died in the room in 
1792 aiter having confessed tu the 
murder of the child-heir, through 
which she obtained possession of the 
property and ruined it. The room is 
now closed up, and the house has 
been let. The form had been seen by 
fifty or sixty persons, and as nove 
of the servants would enter the roum 
during Mr. Easton’s visit it was 
necessary to secure the services ofa 
person in the neighbourhood to make 
the bed. The following narration of 
a ghost in parliament is told by Mr. 
William Swanson M. P. of New 
Zealan:l. He says, “A member of 
the New Zealand House of Repre- 
sentatives in Wellington came out 
of the chamber one day and meeting 
a friend in the lobby said, “l see Mr. 
-—has recovered from his illness and 
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is back again.” “I have not seen his 
name on the passenger list” rejoined 
the other; “but I'll go and congra- 
tulate him.” The two members went 
into the house and saw Mr.—sitting 
in his usual place but as they ap- 
proached him his figure faded away. 
A telegram in the evening paper 
announced the death of the member 
that day in Dunedin. Mr. Reynold 
and other members of the House, 
who are still alive can vouch for 
the truth of the story.” About 
two months ago a super-natural 
event has taken place in Hari Pal’s 
Lane near the General Assembly's 
Justitution, Calcutta. The face of 
a young girl about 10 years old used 
to be besmeared with foul human 
excrescence several times a day by 
some invisible intelligence. Huu- 
dreds used to flock every day in the 
house of the gentleman in broad 
daylight to witness this strange 
phenomenon. The phenomenon 
occurred for nearly a whole month 
without interruption under our very 
eyes. There is scarcely an editor 
in Caleutta who has not witnessed 
this. It is reported that Lord Grey 
witnessed the following spectre: 
“There was a story lately in the 
papers of a northern peer who has 
been haunted by a spectre. Sitting 
in his study, ‘a female in white ap- 
peared sitting in an opposite chair. 
He addressed her frequently but in 
vain ; and after regarding him half- 
an-hour with a melancholy aspect 
she vanished. He pondered this 
singular appearance, and next day 
mentioned it at breakfast to his 
family. His second daughter trem- 
bled, grew white, and declared that 
a similar spectre appeared at her 
bedsile the last night and had re- 
mained about the same period of 
‘time, that she rang for her maid, 
and the spectre vanished! Lord 
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Shaftesbury said at dinner yesterday 
that this story is told of Lord Grey, 
and his daughter.” 

The above and numerous similar 
examples clearly show that there 
is an unseen world blended with the 
seen and the inhabitants of th 
former can under peculiar circums- 
tances appear before the latter. 
This is nota theory or hypothesis but 
an axiom of practical experience 
examined by many scientific men of 
light and leading. The verdict of 
the latter is also corroborated by the 
experience of mankind at large. 
We can not set aside lightly this 
huge mass of evidence and pay heed 
to the incredulity of a few sceptics 
who vainly think it beneath their 
dignity to examine these psychical 
phenomena. The facts revealed by 
western spiritualism are something 
so startling that they have given 
more colour to modern thought than 
the theories of all the religious 
books of the world taken together. 
The continued existence of a human 
being after death has been proved 
beyond a shade of doubt. Read the 
literature of western spiritualism 
which has come into existence 
during the last forty years and also 
the experiments which have taken 
place under the direct supervision 
of eminent men of science. Not 
only spiritualism but the facts of 
mesmerism and clairvoyance point 
to the same conclusion. Mesmerism 
has become a recognised fact of 
modern science. The facts of mes- 
merism and clairvoyance recorded by 
the Society for Psychical Research 
appear to us conclusive. We recom- 
mend our readers to. read the 
proceedings of the society for Psy- 
chical Research in order to solve 
their doubts if any as regards the 
continued existence of - man after 
death. 
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THE LIFE OF SREE SANKARACHARYA. 
(Continued). | 


ERE also took place, a contest 

of a public nature—the first 

of ita kind in the life of Sankara, 

with the followers of the doctrine of 

Pashupati—an influential sect of 

the time, in which they were sig- 
nally worsted. 

‘We now come to the seventh 
chapter in which is related the 
meeting of Sankara with Vedavyasa 
and Bhattapada, also known as 
Koumaril. 

One afternoon while Sankara, after 
explaining to his disciples lessons 
from his Bhasya, was rising to walk 
a little apart, an old Bramhan came 
and rudely asked him without any 
further, ado “What Shastra are you 
teaching ?” The disciples of San- 
kara replied that their Guru was 
teaching them the faultless Bhdsya, 
of his own composition, to the 
Sharirak Sutras, which had dis- 
pelled the mist of duality. The 
stranger on hearing this eyed San- 
kara maliciously and said, “These dis- 
ciples of yours call you the great 
Bhásyåkár—I want to put a stop 
to this empty boast. Ifyou know 
anything of the Sutras of Vyas— 
be good enough to read one aloud 
and explain.” Sankara replied that 
he humbly saluted his Gurus—the 
persons who were acquainted with 
the true meaning of the Sutras, and 
though he had no pride for his 
knowledge of the Sutras yet he 
would try to doas the Brahman 
wished. The Bramhan said, “Ex- 
plain the Sutra Taganantara pra- 
tipattou ramhat: sdmparishwaktah 
prasnaniroopandbhyam of chapter 
third of the Sharirak Sutras.” Sankara 

ve his explanation but the Brém- 
an raised many objections. Sankara 
met his objections, the Bramhan 
had others. And thus they went 


on, sometimes fighting for the exact 
interpretation of a certain word and 
again in quoting passages from the 
Srutis in defence of their respective 
opinions for eight continuous days. 
The crowd assembled there was 
struck with the deep learning and 
sharp insight of both the debaters 
and could not make out with which 
side the victory would probably rest. 
After the lapse of consecutive days, 
Padmapád approached his Guru— 
and said that the other disputant 
was certainly Vedavyas himself, and 
if Siva and Nfrdyana were to go on 
thus contesting with each other their 
quarrel would never come to a Close. 
Sankara took the hint and desirous 
of seeing the author of the Sutras 
in his own person began to sing a 
hymn, concluding it with the wish 
that if his Bhásya was true Veda- 
vyas would appear before then in 
person. Immediately Sakara and 
the crowd assembled there, saw at a 
distance in front of them, the lumin- 
ous appearance of Krishnadwaipé- 
yana, like a blue cloud shining with 
a steady stock of lightning-flashes, 
his head covered over with giant 
jatés (matted and twisted clusters 
of hair), his forehead overlaid with 
ashes, a rosary of 27 pearls in his 
right hand and a Kamandalu (a 
peculiar wooden or metallic pot— 
the only property of a Sannydsi) in 
his left, and Rudrakshamalas 
(strings of a particular sort of beads) 
adorning his arm and neck, a snow- 
white beard flowing down to his 
naval region, the holy thread shin- 
ing on his breast—like the milky 
way across the blue heavens, and a 
tiger-skin covering his waist. Such 
was the appearance of Vedavyas, 
they saw, worthy to sit on the 
same Asana (seat) with Mahadeva ; 
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and Sankara stepped forward with 
his disciples to welcome him. After 
due reverence Sankara expressed 
his gratitude in fitting terms to 
Vedavyas for thus favoring him and 
when Vyasdeva was seated, he enu- 
merated the various noble actions 
of Vyasdeva performed for the bene- 
fit of mankind and praised their 
high utility in the hearing of those 
present, as an introductory measure, 
He also spoke of the high snperiort- 
ty and excellence of Vedavya’s 
attainment and his position in the 
acme of spiritual evolution in a fit 
of eloquent Bhakti so that his 
hearers had it impressed upon 
their hearts that a worthy singer 
was singing the glory of a worthy 
son of Arydvata and that the sub- 
ject and the poet were equal to one 
another. 

Vyasdeva said— “Sankara had 
reached their path, and that he 
was aware of his great attainments. 
He heard from a Siddha, by name 
Sabhánkane, a Púrsad (somewhat 
like an attendant of Mahadeva) that 
he (Sankara) had composed a Bhásya, 
to see h as well as its author 
he had ce. Sankara, witha suit- 
able speech presented the Bhdésya 
to Vyasdeva which he obligingly 
accepted with both hands. Long 
did Vedavyas pore with attention 
over the Bhisya and at intervals 
expressed his agreeable surprise at 
the simple and invincible logic of 
Nankara’s explanations as well as 
his concise, direct, and fluent ex- 
pression and covered his attempt 
with eulogiums with a deep sincere- 
ty and delight that fully expressed 
his abundant liking for the commen- 
tary. He also requested Saukara to 
compose & Bhásya of the Srutis and 
write other books, as well as to under- 
takea tour of debate with the famous 
pundits, of India and” proselytise 
them over to his creed. Sankara 
replied that he had already obeyed 
his one command—that of com- 
posing the Bhdsya of Srutis, 
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and as to the “debating tour” he 
thought that he had done his duty 
and had no desire for any other ' 
work in the world and that the 
best opportunity had there pre- 
sented itself for his death in his 
presence at Manikarnika where he 
prayed Vedavyas to wait until he 
left the boly. But Vedavyas would 
not hear of it. He said that though 
Sankara did compose a Bhásya yet 
its circulation in the world was not 
effected. As the preservation of 
the infant becames difficult if the 
mother died immediately after its 
bixth even so the Bhisya would have 
to make its bead in the world with 
considerable difficulty and has very 
little chance of a fair success if he 
were to die then. He also told San- 
kara that he was born with a life of 
eight years only, and had eight more 
years added to it for his superior 
knowledge, and that by order of 
Mahadeva he would have another 
sixteen years added to his whole 
sum of days which would make his 
life-period thirty-two years in all. 
He concluded with the blessing that 
Sankara’s Bhisya would remain in 
its prestine glory and unchallenge.t 
authority as long as the sun, moon, 
and stars would continue on earth. 
Sankara accepted his orders with 
humble submission and Vyasdeva 
took leave of Sankara and vanished 
before all. Next Sankara went to 
Prayig and bathed in the holy 
waters of Tribeni. Here he suddenly 
came upon Bhattapada cooly 
sitting amidst a fire of husks (Tus- 
hdinala) surrounded by Pravakara 
and other Sishyas.weeping bitterly 
for their Guru. His body was al- 
most reduced to ashes only the face 
and head remained unconsumed. 
Sankara hastily ‘revived him and 
softened the vigour of the flame 
with a glance full of tenderness, 
showed him his Bhásya and under- 
took to restore his hody to its for- 
ever soundness by virtue of the 
wator of his Kamandalu that 
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Bhattapada might prepare a Bartik 
to his Bhásya. ut Bhattapada 
notwithstanding his delight to see 
Sankara and his Bhasya did nöt 


consent to lengthen the term of his , 


existence. He explained that he 
submitted to this painful death in 
expiation of two sins committed 
by him. First that he exposed the 
falsity of the doctrines of and effect- 
ed the destruction of the Bouddhus 
after learning from them (his 
Gurus) their secrets and philosphical 
truths and for this conduct he was 
guilty of a great crime. Secondly, 
that he following Jaimini held ap 
the Karma-kanda of the Vedas in 
supercession to the belief in a God 
and every other form of belief— 
not that he denied the existence of 
God, but preached the excellence 
of Kurmakunda and that men by 
following it could do without a Goil. 
He pointed out Mandan Misra—a 
Shishya of him as the greatest sage 
of the time and stated that by con- 
quering him Sankara would conquer 
the whole world. He also mentioned 
that Sankara would be able to have 
the Bartik done by Mandana and 
that it would be none the less in- 
ferior for it. In his last moments, 
he prayed Sankara to initiate him 
into his creed—which Sankara 
gladly did and Bhattapad, the God 
Kartikeya in flesh, returned to the 
place whence he came after receiv- 
ing Tarukbramh instruction from 
Sankara. 

In the next chapter—the eighth of 
Sáyanás book—is related the mect- 
ing of Sankara with Mandana at 
the latter’s house, their debate and 
Mandana’s defeat. 

From Prayig, after Bhattapdd’s 
voluntary cremation, Sankara com- 
menced an aeria?” journey to the 
house of Mandana in the city of 
Méhispwati on the bank of Revá 
(Rewa), Sankara alighted in a 
: grove close by the river, and seeing 
some women drawing water there 
_ asked about the residence of Man- 
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dana. The women were the maid- 
servants of Mandana; (and perhaps 
for that reason !) they replied to his 
question in a symbolic and figura- 
tive way. They said, “Know that 
house to be Mandan’s at the en- 
trance of which caged parrots utter 
passages from the Srutis—such as, 
“the Vedas are self-evident truths,” 
“the law of Karma awards happiness 
and misery,” &c. Sankara reached 
Mandan’s house but found the prin- 
cipal entrance closed, so he had to 
take recourse to his Siddhts once 
more, and raised himself up to the 
skies. Sankara saw from above that 
Mandana was washing the fect of 
the great Vedavyas and Jaimini and 
was making all the arrangements of 
a Shradhha ceremony; so quicker 
than thought he alighted by the 
side of Vedavyas and Jaimini, both 
of whom welcomed him heartily to 
the profound astonishment of Man- 
dana. 

Mandana was then engaged in 
Shraiddha, and as it is the rule not 
even to see a shaved head during 
the occasion, he was naturally 
enraged at this qtle trespass. 
Though Mandan saw y drop 
like a pin from the sky, he pretend- 
ed ignorance and asked—which 
translated honestly, would stand 
thus, “How did yon, a shaved mav, 
enter my house when the doors are 
closed for the Shráddh and when 
no shaved person should be scen ?” 
But Sankara proved to be an in- 
veterate punster and setting aside 
the simple meaning, he conceived 
the question (in original sanskrit) 
to mean “How far are you shaved ?” 
And accordingly answered that he 
was shaved down to the neck. 
Mandana thinking that he did not 
understand him, repeated the ques- 
tion again but had again an irrele- 
vant reply. . Angry this time, 
Mandana said “Are you drunk ?”— 
Peetkimu Sura, of the original. 
Sankara twisted it to mean, “Is wine 
yellow?” and accordingly answered 
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that the color of wine was not yellow 
but white as Mandana could easily 
remember. More enraged Mandana 
said, “Do you (as a yati) know its 
color?” Sankara replied that he 
knew its color which was not such 
great sin as that of knowing its 
taste which latter Mandana did 
well know. Thus the punning 
affair went on to the exceeding 
mirth of Vedavyas and Jaimini, 
who enjoyed it openly and to the 
utter discomfiture of Mandana 
who after the attempt of parry- 
ing about a dozen reparties failed 
to bring outa single word to his 
purpose. Seeing his confusion, 
Vedavyas took pity on Mandana 
and said ‘ My son, he that has come 
to realize his self has placed his 
fuot upon all desires. So you should 
not apply harsh words to him. 
This person is a yate, you should 
regard him as Vishuu and invite 
him to your honse accordingly.” 
Mandana obeyed Vedavyas instantly 
and performing his achanan invi- 
ted Sankara to his honse for bikeha. 

Sankara said—“Oh, Priyadarsan, 
I haveome to your house to beg 
tarka-beksha (debate) under this 
pledge—that the defeated will be 
the Shishya of the winner; the object 
of my life is to re-establish the doc- 
trines of Vedanta, which you great 
sages disown. Now, either follow 
me after hearing the determinations 
of Vedanta or debate with me. It 
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will be as good to my purpose if 
you admit your incapacity or defeat. 
The great sage Mandana was of 
course for the debate, and requested 
Vedavyas and Jaimini to act, as 
umpires, but both of them declined 
the honor and appointed Ubhay- 
Bharati. the wife of Mandana, whom 
they knew to be the incarnation of 
Saraswati, the Minerva of the Hindu 
Pantheon, and took their leave and 
disappeared, From the following day 
began the the celebrated contro- 
versy between the Grihee and the 
‘Dandee, the umpire Ubhay-Bharati 
lċaving her substitute in the Sabha 
in the shape of a pair of garlands one 
in the néck of each disputant, the fad- 
ing of which meant defeat, iu order to 
prepare food for the combatants and 
to attend to other household affairs. 
The reader must not expect a fur- 
ther detailed description of the 
debate in this place, for which (as 
also for the puns of Sankara) he is 
earnestly recommended to under- 
take a perusal of the original. Sdyana 
does not mention the exact number 
of days which this controversy took 
to come to an end and euds the 
eighth chapter of his book by 
mentioning the fading of the gar- 
land in Mandana’s neck aud the 
restraint upon Saraswati by Sankara, 
who wanted to return to her place 
in heaven, for the purpose of crown- 
ing his conquest by extorting the 
avowal of defeat from her lips. 
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“PSYCHOMETRY : 
THE DAWN OF A NEW CIVILIZATION.” 
BY JOSEPH RODES RUCHANAN, m. D. 


eee SOS 


aN alctter dated 2nd December 
last while commenting on my 
lectures on Hindu Religion, Philos- 
ophy and Yoga, Professor Buchanon 
M.D. of San Francisco, California, 
wrote as follows :-— 

“India has the climate and tempe- 
raments which pive the highest 
psychic development of man and 
ought with its mangnificient oppor- 
tunity to have led all the world 
in science aud philosophy several 
thousand years ago—developing what 
I have brought out by faithful in- 
vestigation, the entire constitution 
of man physical and spiritual, and 
his history or destiny in two worlds 
of matter and spirit. 

“But the whole world has won- 
dered in ignorance—the ignorance 
of indolent vanity attempting to 
master the universe by intellectual 
speculation, as if they were gods, 
instead of humbly realizing their 
ignorance, and submitting to be 
taught by Gol through the universe 
around us in which His wisdom is 
is recorded. 

“The world has had nothing wor- 
thy of the name of philosophy in 
the west. Form your brilliant work 
I learn that India, which in its 
literature illustrates the universal 
folly of nations in substituting 
fancies and conjectures for know- 
ledge, is in some respects far in 
advance of Europe (omitting the 
last 100 years in which Europe is 
making up) and has enjoyed and 
used that vast wealth of psychic 
capacity which Nature gave her, 
although it has not converted into 
science and philosophy its divine 
gifts., It has used them much as a 


farmer indulges his accidental know- 
ledge of plants, without even be- 
coming a botanist; but Europe 
like the city-inhabitant who knows 
no plants. 

“The fault of ali Hindu literature 
including your own brilliant work 
is that it substitutes Imagination for 
careful observation and sound reason- 
ing which is quite the opposite of 
European literature, the narrowness 
aud skepticism of which often 
amounts to bigotted stupidity. But 
you are rational in aim. 

“With your powers of genial ap- 
preciation yeu could have been jn- 
terested in my expositions of the 
divine side of humanity which have 
been partially published. What 
you present as yoga philosophy or 
doctrine is what Lam thine as 
divinity in man—though my views 
are not fully in print. 


“I am pleased to hear of your 
“Psycho-religious Society’—that is 
my aim, Iam starting here (hav- 
ing recently arrived) what I call a 
“Psychic and  Etherial Society,” 
which with very different methods, 
would still harmonize pleasantly with 
your “Psycho-religious” movement. I 
have been hoping to hear something 
of that sort from India, and de- 
lighted to hear of its existence.” 

“I shall mail you a copy of my ma- 
nual of Psychometry. 

“I would delight to be in India 
and lead its gifted pcople to the 
higher spheres of truth. 

“But I have no hope of secing 
India in this life. I have a vast 
labor unfinished with 20,000 pages 
of manuscript in hand; one cannot 
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live beyond eighty—long enough to 
accomplish a great deal. 

“You have great capacities for 
usefulness if you can take the right 
course. Let me beg of you as a 
friend to humanity to do a work 
for India and for science which is 
needed, 

“Lay aside the fervour of the ora- 
tor and poet and devote yourself to 
the scientific work of recording the 
glories of India. I mean the innn- 
merable display of transcendant 
power in every way which the psy- 
chic power of India has made pos- 
sible. The world needs it. I need 
it myself—a record not of what you 
believe or bave heard or read of, 
but of the vast number of verifiable 
facts which can be authenticated 
thoroughly with the evidences of 
their anthenticity.” 

The book alluded to in para: 8 of 
the above extract duly reached me 
in January last and, I read it 
throngh without delay and was 
much edified. For me therefore to 
pay any compliment to the great 
work which took the eminent doctor 
about m@@® than quarter of a cen- 
tury to pit the subject of psycho- 
metry on a thoronghly scientific 
basis, would saveur of presumption 
on my part and provoke a smile in 
your readers. All that I am to say of 
it here is, that no one can read it 
through without admiring the au- 
thor’s great moral courage, his noble 
sentiments, of which I hope to give 
same extracts hereafter, his steady 
perseverance and devotedness to 
work, his admirable arrangement 
of subjects, and above all, his careful 
collection of facts educed from ex- 
periments made under test condi- 
tions by himself or by other profes- 
sors. The work has been highly 
praised in America, and was boycot- 
ted in Europe for some time, but, 
In-spite of boycotting it has run 
through four editions, 

The question now is what is this 
discovery—this new science which 
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the eminent Professor thinks to be 
the dawn of a new civilization ? We: 
would answer this question in Dr. 
Buchann’s own words. He says, 
“The word Psychometry was coined 
in 1842 which literally signifies 
soul-measuring (Psyche, soul and 
metron, measure). The measuring 
assumes a new character in Psycho- 
metry, as the object measured and 
the measuring instrument are the 
saime Psychic instrument. 

“As a Science and Philosophy,” 
says Professor Buchanon, “Psycho- 
metry shows the nature, the scope, 
and modus operand? of those divine 
powers in man, and the anatomical 
mechanism throngh which they are 
manifested ; while as an art it shows 
the method of utilizing these 
psychic faculties in the investigation 
of character, disease, philosophy, 
biography, history, paleontology, 
geology, medicine, theology and 
supernal life and destiny.” 

How is this done? Persons who 
are highly susceptible, can, when they 
come in contact with a lock of 
hair, a bit of clothing, photo- 
graph or an autograph letter of an 
individual, speak with a degree of 
detiniteness of the character of 
that individual, his sentiments and 
aspirations in the same way as a 
friend can speak ofa friend ; similarly 
they can speak of the remotest 
past for instance, describe the aolitic 
cra of the globe when in contact 
with a piece of argillaceous limes- 
tone ora piece of skeleton of Ich- 


thyosanrus. I give below a character 
sketch of 


BARON HUMBOLDT. 


“This seems like a philosopher 
who has passed away, who is not 
living. He was a scientist, die is 
a great scholar and student, always 
engaged in the pursuit of knowledge. 
I think him a great man. He was 
warm-hearted, genial,and temperate, 
He was fond of writing upon deep 
questions. It seems as though he did 
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everything. He wasa broad man 
‘in every sense of the word, nothing 
narrow or stunted about him. He 
was an American, I think his na- 
tionality might be German. His 
nation would be very proud of him. 
He did a great deal for his country 
but not asa military man yet his opi- 
nions would he freely given on these 
subjects. He was not a novelist, 
he did not write light literature. 
He was engaged in discoveries, be- 
ing very scientific. He was esteemed 
very highly as an author. He was 
very liberal in his religion but not 
much of what the church would call 
religion, ‘possibly they might call 
him an infidel. It gives me the 
feeling of plunging into nature, her 
physical and occult forces. 

What science would it be ? 

I don’t know unless it is the 
science of the universe. He would look 
into the origin of races and soci»lo- 
gical subjects. He was a fine lin- 
guist. There was no science out of 
his reach, He is quoted as an 
authority, * * * # * * 

He occupied a very high position, 
he associated with the highest clas- 
ses, and royaltv—they felt honored 
by his present but he was not strict- 
ly a society man , he did not look 
down on the poor. He was widely 
known by other nations than his 
own, almost universally—such a 
man could not be hid. He had a 
good constitution, attained old age, 
. possibly over eighty, and enjoyed 
life,” 

I am not a psychometrist. myself. 
I am only a student of Yoga Shas- 
tra; yet when I had perused a 
portion of the manual of Psycho- 
metry I was tempted to put the 
autograph letter of Professor Bucha- 
non gon my forehead to see what 
rentiments would arise in me. 
With the envelope on, the letter 
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gave rise to a variety of sentiments 
which I described in my letter to 
the Professor, but the letter without 
the envelope gave rise to one senti- 
ment only, å. e. love. I am glad that 
I was right in divining the motive 
of the letter, as will appear from 
Professor Buchanon’s reply :— 


SAN FRANCISCO, 
March 28th. 
DEAR FRIEND, 


I now take up yours of Jany 30th, 

I do not regard Yoga as purely 
imaginary. On the contrary it is 
the exercise of those powers to 
which I have given a successful de- 
velopment in my Psycbometry. * *# 

You are right in finding senti- 
ment of love in my letter. It is 
the leading element of my philos- 
ophy, my religion, my life. 


Yours Cordially,- 
(Sd.) J. R. Buchanon. 


The work is divided in XI Chap. 
ters, Chaps. I and II dwell on the 
“Original sketch of Psychometry,” 
Chapter III on “TAte develop- 
ments, Chapter IV. on ® Psychic 
faculties, their location and acciden- 
tal manifestation,’ Chapter V. on 
“Psychometry in self-culture, con- 
jugul relations, and business,” Chap. 
VI. on “Psychometry in medical 
Science and choice of physicians, 
Chapter VII on Psychometry in 
politics, Chapter VIII on Psychome- 
try in Literature, Chapter IX on 
prophetic intuition, Chapter X. on 
Psychometry and Anthropology, 
Chapter XI. on Future Life and 
leaders in Religion. 

I will in my next paper examine 
the subject of Psychometry purely 
fron a Hindu point of view and 
shew its affinity with Yoga. 


K. Chakravart. 
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TH® RELIGION OF SCIENCE.* 


ETHICS. 


OPE ethics of the old religions is 

the ethics of duty ; the ethics 
of the atheist is the ethics of pleasure 
or hedonism. 

The Religion of Science accepts 
the ethics of duty. The ethical pro- 
lem has nothing to do with happi- 
ness or pleasure. Our duty remains 
our duty whether it pleases us or not. 
The problem concerning happiness 
is how shall we learn to be happy 
while attending to owr duty ? 

Happiness may be compared to a 
fraction, the denominator of which 
consists in our wants and desires ; 
the numerator, of their satisfaction. 
The denominator 1s always greater 
than the numerator. 

Duty requires us to aspire forward 
on the road of progress. Nature 
dees not mind our theories. Our 
theories must mind nature. We 
have to ggrow and advance, and our 
happiness is only an incidental 
feature in the fact of our lives. In 
considering the duties of life we 
should not enquire whether our obe- 
dience to duty will increase or de- 
erease happiness. 

The ethics of asceticism is the 
morality of the monk. It is nega- 
tivism. It aims at the destruction 
of life. Both hedonism and asceti- 
cism are erroncous. 

The Religions of Science bids us 
enquire into the duties of life and to 
attend to them. 

Man must study his own self. He 
must inquire into the nature of the 
authority of conduct which prescribes 
duties to him. He must identify 
his very soul and being with the 
behests of the authority of conduct ; 


he must become an incarnation of 
God. 
This moral attitude will teach self- 
control as the main duty toward one’s 
self and justice as the main duty 
toward others. 

Asceticism may be regarded as an 
attempt at doing more than duty re- 
quires. The ascetic tries to become 
divine by suppressing or destroying’ 


“the human. 


The truly human is a revelation of 
the divine in nature. The divine 
and the human are not antagonistic. 
By suppressing the human, we sup- 
press the divine. “Nihil humani 
a me alienum puto. 

To enjoy the pleasures of life is no 
sin. lt is only wrong to regard 
happiness as the criterion of ethics 
or as the ultimate aim of life. There 
is no virtue in morosity or in a rigor- 
ous suppression of our natural incli- 
nations. The happiness of living 
creatures is, as it were, the divine 
breath which animates them. 

Duties toward ourselves, toward 
our fellow creatures, and toward the 
the future of mankind are the pres- 
cripts of the Religion of Science, and 
may be briefly formulated as follows : 
Know thyself and the laws of thy 

being. 

Learn the duties which the laws of 
thy being imply. 
Attend unfaltermgly to thy duties. 
THE SOUL. 


The soul consists of impulses, dis- 
positions, and ideas. : 

Impulses are tendencies ¢o act. 
Habits are acquired by the frequent 
repetition of impulses. Impulses 


* Extracts from “The Religions of Science” by Dx. Pat Carus. The Open Court ` 
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grown strong by inveterate habits are 
called passions. 

Inherited habits constitute disposi- 
tions or propensities which form the 
foundation of the various functions 
of the organs of the organism, and 
also of the tenor of conscious soul- 
life. The latter is generally called 
temperament. 

Ideas are representations of things, 
or of relations among things. Ideas 
develop out of feelings. 

Impulses are called forth by all 
kinds of stimuli. When impulses 
become clearly conscious, they are 
called Will. Thus Will is an iti- 
pulse which has developed into a, 
motor-idea or motive. 

Certain sensations are produced by 
certain stimuli. These peculiar forms 
of various feelings acquire meaning, 
and meaning produces clearness. 
Thus meaning charges dim feelings 
into consciousness. 

The original of meaning in feclings 
is the birth of mind. 

All sensations enter into relations 
with the memories of former sensa- 
tions; and thus sentient beings 
naturally develop into thinking be- 
ings. 

The interaction which takes place 
between ideas is called thought. 

Human thought which discovers 
and utilises the presence of universal 
features in reality is called rational 
thought. 

Reason is the norm of correct 
thinking. 

The character of a soul depends 
upon the impulses and motor-ideas 
that are dominant in it. They are 
the decisive elements which deter- 
mine our actions. They impose upon 
the soul a unity, the necessity of 
harmonious action, and establish 
consistency in the soul. 

Thebe decisive elements or the de- 
cisions are the final outcome of deli- 
beration. The decision is comparable 
to a motion carried in a legislative 
body, upon the execution of which 
the whole body of voters is resolved. 
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These resolutions of the soul are 
called the will of@man. 

The name of the unity of man’s 
soul is called the “I” or ego. It is 
the idea which represents the orga- 
nism as,a whole. 

The ego, by itself, is an empty 
symbol. Its contents are those which 
the ego stands for, viz., the qualities 
of the whole soul. These contents, 
or the contituents of a man’s per- 
sonality, are changeable. But there 
is a continuity in his acts which is re- 
corded in a chain of memories, in all 
of which the acting person regards 
himself as a constant factor, 
and is ealled by the same pronoun 
“J.” The expression “I” produces 
the illusion that the acting person 
remains the same throughout. This 
unalterable sameness, of ourself is 
a fiction. 

The ego-idea is not the real soul. 
There is no metaphysical ego-soul. 
There is the real soul of our ideas 
and ideal aspirations. 

The value of a soul, the worth of 
a man does not consist in his titles, 
possessions, knowledgeg or talents, 
but in bis soul. The sogl in the 
bosom of an Epictetus is, without 
qualification, superior to the soul of 
a hero, in spite of the dazzling talents 
which made this imperial monster 
appear as a genius on the throne. 

Thus the worth of a soul depends 
first of all upon the moral stamina 
of a man’s character, and the nobility 
of the sentiments that dominate his 
being. 

IMMORTALITY. 


Every soul or personality consists 
of impulses, dispositions, motor-ideas, 
&e. These constituent elements of 
our soul are partly inherited from 
our ancestors, (our dispositions), part- 
ly planted in us by education, (in 
the main our ideas), partly acquired 
by imitation, (our habits), partly 
formed under the impression of our 
own individual experience, (in the 
main our convictions), and partly 
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worked out through reflection (in the 
main our theories). 

Thought is the inter-action that 
takes place among the elements of 
the soul. Thought enables us to 
make new thoucht-combinations out 
of the stock of ideas that live in our 
mind. Thus thought renders the 
anticipation of future facts possible. 

Our soul has a long history, which 
neither begins with our birth, nor 
ends with our death. We existed 
wherever the ideas of which we con- 
sist were thought, and shall exist 
wherever they are thought again. 

Our life is only a phase in the 
evolution of a greater whole, and our 
soul (č. e. the spiritual existence of 
ourselves) is a precious inheritance 
of the past, which will evolve in fu- 
ture generations to higher and ever 
hieher planes of hemg and to nobler 
and ever nobler destinies. 

The preservation of soul-hfe after 
the death of the individual is not an 
assumption, nor a probability, nor a 
mere hypothesis, but a scientific 
truth which can be proved by the 
surest. facts of experience. If soul- 
life were not preserved, evolution 
would be impossible. Evolution is 
possible only because the souls of onr 
ancestors continue to live in us. 

The simile that compares man to 
a book is very expressive, as it sets 
the nature of the soul in a true light. 
The soul of the book is its contents. 
That all-being, in whom we live and 
move and have our being, publishes 
one edition after the other, and when 
one copy is destroyed, the book itself, 
i. e., the soul of the book, is not lost. 
The contents, the soul, of the book 
will re-appear in a new cdition, per- 
haps in a more elegent binding, but 
certainly revised, corrected, and en- 
larged. 

Our ideas and motives are the 
quintessence of our being ; they are 
our veriest self, our soul. In so far 
as our ideas are true and our motives 
right, they are the highest and best 
and most precious part of our exis- 
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tence, they are the divinity of our 
heing, they are the incarnation of 
(tod in us. l 

The eternal in nature, the universal 
in the changes of the world, the law 
that pervades facts; has taken its 
abode in man; briefly, it is the truth 
which appears in his soul. 

Religious truth is not merely a 
scientific cognition of the parts of 
the world and a comprehension of 
all the details of natural laws; it is 
a comprehension of our being in its 
relation to the whole, to God. And 
this comprehension must not be 
tleoritical, it must permeate all our 
sentiments, it must dominate our 
entire being and find expression in 
all the acts of our hfe. 

The question of immortality is a 
moral question. It requires a man 
of moral fibre to sce the solution in 
its right light. Itis not enough to 
understand the problem; we must 
live it. We have not only to change 
the mode of our thinking, but also 
the mode of our fecling. We must 
unlearn the errors that make us lay 
too much stress upon incidents that 
have only a passmg value, and we 
must regulate our actions from the 
standpoint of our spiritual nature. 
We must rise in our emotional life 
to that purity of abstraction which 
distinguishes between the contents 
or soul, and the present make-up or 
body, of a book, of a man, of our- 
selves. We must not feel ourselves 
to be not the make up of the 
present edition of our soul, but the 
soul itself. 

Egotism is that attitude of a man 
in which, heedless of his soul, he 
takes his present make-up (body) as 
his true self. Nature does not want 
egotism. We have to give up the 
idea that our real self (soul) belongs 
to ourselves. Our soul is not our 
own, but mankind’s; and mankind 
in its turn is not its own; the soul 
of mankind is from God, it develops 
in God, and all its aspirations and 
yearnings are to God. 
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He who regards this view of the 
soul as a resignation only indicates 
‘that his sympathies, his hopes and 
fears are still with the externalities 
of our existence. The resignation 
consists in resigning an error for 
truth. The moment the very con- 
sciousness of our self-hood is trans- 
ferred into our soul-existence, we 
shall cease to feel any resignation in 
this change of view. 

This change of standpoint is of 
great consequence. It effects our 
entire existence; it is like a new 
birth which will above all be felt in 
our conduct. It introduces a new 
principle which will almost reverse 
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our former habits and introduce a 
new criterion of what is to he regard- 
ed right or wrong. 

The moral commandments are 
forced upon the egotist, who natur- 
ally regards them as impositions. 
However, he whose attitude.is that 
of love, does not feel in this way. 
He fulfils the commandments of his 
own free-will. 

There is no resignation in truly 
moral conduct. Moral conduct should 
be the expression of our character ; 
it should flow naturally from the 
nature of our being. 


Paul Carus. 


THE FOUR ’ISMS. 


HERE are found few persons 
who profess atheism. Some are 

of opinion that atheists do not exist 
at all except in tracts and sermons. 
But the real affair, it seems to us, is, 
that there are indeed some, who after 
searching in vain for some time after 
a God come to the conclusion that 
there is none orassume an agnostic 
attitude, in most cases, setting aside 
all further attempts for the solution 
of their problem. There is the 
atheism of the half-educated, which 
means half-a-dozen shallow argu- 


ments based mostly upon the imper- 


fect understanding of the meaning of 
the terms Right and Wrong—a dark 
chaotic self-contradictory jumble of 
words ; and the atheism of the refined 
scientist who does not see the neces- 
sity of postulating such an hypothesis 
as the existence of God in his theory 
of creation and therefore does not 
think it worth the while to trouble 
himself with the thought. This 
amounts to imdifferentism; and we 
shall not perhaps be far from the 


truth if we say that this is the reli- 
gion of the many in this world. 
Materialism differs from the above 
type in one point. It is not indiffer- 
ent and lazy but progressive. It 
does not say that there is no God 
but claims that it can explain every- 
thing and account for every pheno- 
menon without the aid of a God. 
Matter—atoms of 65 or more dif- 
ferent elements indivisible and un- 
changeable, by the law of motion 
inherent in them agglomerate and 
gradually build up the universe gene- 
rating consciousness, will &., ata 
certain stage of evolution,—this is 
the doctrine of the matérialists. From 
matter comes out mind, it exists, and 
works as long as the particular 
arrangement called ‘the brain exists, 
and dies with the change or death of 
the brain-matter. This is concise 
enough—but does not the explana- 
tion seem to be a beautiful illustration 
of what is known as inverted logic? 
We see we know of two things in the 
universe, matter and mind, We also 
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know that these are interdependent ; 
we cannot think of the existence of 
matter independently of mind, simply 
because we cannot think if we are 
dispossessed of mind. Neither can 
we annihilate matter without annihi- 
lating mind in the attempt. These 
ate simple truths of every-day ex- 
perience. To hypothecate the exis- 
tence of matter before mind appears 
as the placing of the cart before the 
horse. It is asserting that thought 
can transcend itself. Emerson has 
avery nice passage on the determina- 
tion of this point. He says, “As 
thinkers, mankind have ever divided 
into two sects, Materialists and Idea- 
lists; the first class founded on ex- 
perience, the second on consciousness; 
the first class beginning to think 
from the data of the senses, the 
second class perceive that the senses 
are not final, and say the senses give 
us representations of things but what 
are the things themselves they can- 
not tell. The materialists insist on 
facts, on history, on the force of 
circumstances, and the animal wants 
of man ; the ides alist, on the power 
of Thought and of Will, on inspira- 
tion, on “initaclo, on individual eul- 
ture. These two modes of thinking 
are both natural, but the ide: list 
contends that his way of thinking is 
in higher nature. He concedes all 
that the other alfirms, admits the 
impressions of sense, admits their 
coherency, their use and beauty, and 
then asks the materialist for his 
grounds of assurance that things are 
as his senses represent them. But 
I, he says, affirm facts not affected 
by the illusions of sense, facts which 
are of the same nature as the faculty 
which reports them, and not liable 
to doubt; facts which in their first 
appearance to us assume a native 
superiority to material facts, degrad- 
ing these into a language by which 
the first are to be spoken; facts 
which it only needs a retirement from 
the senses to discern. Every mate- 
rialist will be an idealist; but an 
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idealist can never go backward to be 
a materialist. 

“The idealist, in speaking of events 
sees them as spirits. He does ‘not 
deny the sensuous fact: by no 
means; but he will not see 
that alone. He does not deny the 
presence of this table, this chair, 
and the walls of this room, but he 
looks at these things as the reverse 
side of the tapestry, as the other end, 
each being a sequel or completion of 
a spiritual fact which merely concerns 
hin. This manner of looking at 
things transfers every object in nature : 
from an independent and anomalous 
position without there, into the con- 
selousness. Even the` materialist, 
Condillac, perhaps the most logical 
expounder of materialism, was con- 
strained to say, “Though we should 
soar into the heavens, though we 
should sink into the abyss, we never 
go out of ourselves; it is always our 
own thought that we perceive. 
What more could an idealist say 7” 

Agam when we think of the eon- 
clomeration of atoms we must first 
have to admit the previous existence 
of space as something different from 
the atomes where the various laws 
guiding them find room to play. 
Now anything which is not Space, 
anything remaining in space is 
liable to division in as much as it has 
size. This division of atoms into 
sub-atoms and their reduction into 
the primordial state of protyle have 
been proved by Prof. Crookes and 
the materialistice theory has become 
crippled for ever. Over and above 
this, there remains the grand mystery 
of the Eternal, unchangeable, and 
uniform space shining through all 
things and constantly fronting the 
materialist defying all attempts of 
solution. What is space, the bare 
field of the possibility of all phe- 
nomena ? 

As to the other theory that at a 
certain stage of evolution, matter 
produces conciousness, or more clear- 
ly, that mind is the function of the 
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brain as walking is the function of the 
feet, that with the varying states of 
` brain our thoughts and ideas undergo 
like changes, we quote the following 
lines from a speech of Mrs. Annie 
Besant, showing in her admirably 
lucid way that thoughts do indeed 
vary, with the states of the braim but 
im some cases they also vary in- 
versely: “And now compare these 
facts for a moment with the theory of 
materialism. What is the state of 
the brain in the hypnotie or mesmeric 
trance? There is no secret about. it. 
You reduce the body toa state which 
except to the trained investigator“ is 
not distinguishable from death. 
You stop the breathing of the lungs. 
You check the circulation of the 
heart so that the hand cannot feel 
it pulsating unless it be by a delicate 
apparatus. What is the result of 
this condition on the brain? That 
the brain is supplied with a very slug- 
gish stream of blood from the slow 
action of the heart—the blood which 
reaches it has not in it the element 
of oxygen which is necessary for 
the healthy working of the brain. 
The argument is that if you spoil 
the blood, the thought becomes con- 
fused, that if there isan insufficient 
supply of blood, thought can no 
Jonger function, but you have pro- 
duced those very conditions of an 
insufficient supply of unoxygenated 
blood and the result is not that 
thought is stopped, not that con- 
ciousness is absent. It is not that 
the faculties are shown more vividly 
than ever when the brain is well- 
supplied but that conciousness is still 
present when the brain is paralysed. 
Then I say you have broken the 
materialistic induction. I say one 
link of the entire materialistic chain 
has gone and the whole valuc of 
induction, as every student of Bain 
or Mill will tell you, lies in its being 
a perfect induction. You donot need 
to answer every argument to negate 
every proposition. You need only to 
show one fact in opposition to the 
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induction and the whole chain is 
broken as the ordinary chain would 
be when one link has been severed.” 
Is this not turning the tables npon 
the materialists with a vengeance ? 

With materialism, atheism also 
loses its life. For what is atheism? 
It is the denial of the existence of 
a hereafter and the immortality 
of man. It is also the denial 
of the belief in the existence 
of the Deity which is the First Cause, 
Infinite, and Absolute. As to the 
denial of the existence of a hereafter, 
modern experiments in the seance- 
room and the testimony of respect- 
able and renowned seientists viz., of 
such persons as compose the Psychical 
Research Society have proved it to be 
beyond the shade of a doubt, experi- 
ments with anæstheties also bid fair 
to prove the existence of the im- 
mortal soul independent and outside of 
the physical body so that the scepfic 
can see for himself before death what 
the immortal soul is like by taking 
chloroform. As to the second state- 
ment of the atheist that the sum 
total of existence is adimited quzn- 
tity we ask is not a limit itself a 
relation to something beyond? Is 
not every relation a correlation ? How 
can we think of a finite object with- 
out conceiving it as one out of many 
having necessary relation with other 
objects preceding it, co-existent with 
it, and following it? It is not pos- 
sible to disprove the Infinite. It is 
as much a reality as the finite seems 
to be. 

Secondly, we must have to admit 
that something exists by itself and 
is unchageable, otherwise, where is 
the universe to stand, a single atom 
of which never persists for a time in 
one place, but is always in a state of 
flux and reflux? The absolute and 
the infinite space does not partake of 
the nature of the various modes of 
existences that shine like mirages on 
it for a time and vanish. It is the 
old eternal one hefore whom the bold 
speculations of the philosopher stops, 
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short and he is obliged to bow down 
his head over-powered with its gran- 
deur. It is that which Herbert 
Spencer owns as “persisting unchang- 
ing in quantity but ever changing in 
form under these sensible apperances 
which the universe presents to us 
and which we are obliged to recognise 
as without limit in space and without 
beginning or end in time.” Thus 
we see that the existence of the abso- 
lute admits of no doubt. 

Next we come to consider how the 
Infimte and Absolute can become a 
cause. The Infinite cannot become 
the cause of any effect because the 
Infinite cannot become what it was 
not from the first. ‘To be a cause 
it must stand in nceeessary relation 
to an effect, and a related Infinite 
(i. e. finite) is virtually all that we 
get if we admit the reality of the 
(i. e. the universe). We must. cither 
merge all reality in the Inlinite and 
regard the universe as an illusion of 
which the Infinite is naturally un- 
conscious, though it seems to stand 
as its cause ; or If we give reality to 
the universe we dwindle the Intinite 
into a finite which is unreasonable. 
We cannot also think of the creation 
of the universe at a particular mo- 
ment of time but have to acknow- 
ledge it as co-existing with the 
Infinite. The idea of a theistic or 
personal God is also untenable from 
the above argument. If God who 
is Infinite and Absolute knows* any- 
thing of a dual nature, He is re- 
duced to the status of a finite being. 
If he has the necessity of creating 
or if He is a conscious creator at all 
He is no longer Absolute. Thus we 
see theism is also not the whole 
truth. 

The only alternative of pantheism 
now remains which recognizes the 
creation to be an dbhdsam co-exis- 
tent with the only reality the Infinite, 
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as the ray persists inseparably with 
the diamond. In this philosophy, 
matter is regarded as the son of a 
barren woman shining on the 
infinite states of consciousness on 
Chiďákás, the bare field of the possi- 
bility of all phenomena. All of us 
are aware that we can know nothing 
of matter even if it be a reality. 
As our senses are so will the images 
be that are carried by them to 
the brain. Recent experiments 
have shown that what is opaque 
to us becomes transparent if our 
‘eyes become sensible to other rays 
df light. Indeed upon the sensitive- 
mess of the sensory nerves that carry 
vibrations to the brain and those 
rays of light that affect our eyes our 
present knowledge of the material 
universe is based. We that are en- 
gaged in walking up and down the 
ladder of evolution resemble so many 
colored bits of glass, each of which 
judges the sun according to its own 
colour. As is the state of the mind, 
so are the senses and the conception 
of the universe. 

We have said before that Vedanta 
or Hindu Pantheism postulates’ the 
existence of one undifferentiated, and 
unconditioned Pragnd (consciousness) 
as the only Reality in which rises 
naturally infinite states of mind as 
ripples in the ocean. These states 
have no independent existence, as is 
evident, but is lighted up by the 
fontal consciousness. They have 
only relative existence and they are* 
non-existent as such from the abso- 
lute standpoint of the Infinite. The 
Infinite cannot be regarded as a 
whole composed of parts, for then 
it will become finite and limited. 
Therefore the conception of a part or 
parts of the Infinite is false and illu- 
sive. If a part of the Infinite be 
thought of, it is certainly to be 
thought of as some part and as soon 


* We dot enter here into the question whether self-consciousness is possible without 
relation or duality. It is evident that self-consciousness as we have, cannot exist in the 
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as we do this we limit the infinite. 
Then it is clear that the sense or 
conception of duality has its root in 
ignorance. We have said above that 
as is the state of mind so are the 
senses and the conception of the 
universe. As there are infinite grades 
of consciousness or states of mind, 
each state must naturally view itself 
and its surroundings according to its 
own light. It can never have true 
knowledge as long as it is confined to 
a state. This staté is equivalent to 
mama (name) and rupa (form of 


Sankara, the seeming bondage of* 


the immortal heirs of Bliss. As ice 
is nothing but a peculiar name and 
form of water, so is a state of con- 
sciousness of the Infinite. As ice 
never loses its character as water 
though it appears in another name and 
shape even so the manifold universe 
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e 
never loses its character as Bramh, 


though it appears in a multitudinous 
garb. When a conscious state will 
ose sight of its limitations as a state 
when it will cease to remember its, 
definite name and shape which differ- 
entiates and singles it out from all 
other states, when it will lose its 
náma and rupa it will identify itself 
with the Infinite. The Sruti says :— 
Jathá nadyah spandyamánáh samudre 
Astam gachhchanti námrupe biháya ; 
Tathé bidw4n n4mrupadimuktah 
Paratparam purushamupaiti dibyam. 
As the flowing rivers vanish in the 

ocean leaving their particular names 
and forms behind, even so the wise 
person enters the Supreme Purusha, 
beyond which there is none, by get- 
ting rid of his name and shape. 


A. H. B. 
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SOME EXPERIENCE OF CHRISTIAN SCIENTISTS. 
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Q HE form of psychic work which 

is attracting most attention in 
America is the phase which is known as 
Christian Science. Christian Science 
is the name given to psychic healing 
for the banishment of disease by sug- 
gestion. Its votaries are increasing and 
multiplying in the American States. 
Every now and then they come before 
the courts, ssmetimes on account of 
their objection to vaccination, and at 
other times when it is deemed desir- 
able to hold them up to ridicule for 
the purpose of discrediting’ the evi- 
dence of a hostile witness who be- 
longs to their sect. I believe the 
Psychical Research Society of Eng- 
land . undertook some time ago to 
make an investigation into their 
alleged cures. The evidence, however, 
was not forthcoming at the time. I 


believe that the Christian Scientists 
were of opinion that it was wise for 
them to keep their light under a 
bushel, and so it was difficult to 
obtain reports of well-founded cures, 
Since then a change has come over 
the spirit of their dream and they 
have no hesitation in claiming the 
credit of their apparently miraculous 
cures. 


MODERN MIRACLES. 


What Christian Science claims is 
nothing more nor less than what the 
vulgar mind would designate a mira- 
cle. They say that by the simple 
process of denying the existence of 
such a thing as evil, and fixing their 
thoughts steadily upon the good, 
they can restore health to organs 
which are diseased, and -literally 


1894] 


snatch dying persons from the brink 
of the grave. 

During my stay in America I have 
heard repeatedly of cures so remark- 
able and of physical changes so in- 
explicable by ordinary means that I 
am quite convinced that there is 
something in it which would be well 
worth the attention of the scientific 
man. It ig not one person alone or a 
dozen persons, but hundreds of people 
in every rank and station of life, 
who are prepared to risk imprisonment 
and to defy ridicule by testifying to 
their personal knowledge of cases in 
which men and women who have 
heen given up by their doctors have 
been restored sound in body and 
mind to their relatives by no other 
agency than that of the so-called 
Christian Seience. Nor is it only 
the cure of disease which is claimed 
by these good people. 


VICTORY OVER WEARINKESS. 


I have talked with men and wo- 
man of good education and high 
character who have assured me in the 
most positive manner that, as the 
result of their adherence to Chris- 
tian Science, they are able to work 
twice as much every day without 
feeling tired, to do with less sleep 
and generally to maintain a robust 
health, with a physical and mental 
vigour to which they had hitherto 
been strangers. There is too little 
health in the world at present for 
anyone to be allowed to scoff at claims 
so extraordinary, vouched for by 
witnesses so unimpeachable as those 
whom the Christian Scientists put 
into the field. It would really scem 
as if some strange new thing had 
come into the world in the shape of 
the discovery of an imperfectly under- 
stood law of psychic action, by which 
the mind is able to minimise the 
weakness of the body, to dispel mala- 
dies and to heal diseases, and further 
to create a new fund of nervous, 
mental, and physical energy, mat- 
tainable by.any other means. Chris- 
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tian Scientists do not claim that they 
can do away with sleep altogether, 
but they do maintain that they can 
do with much less sleep than they 
used to find necessary, that they do 
not get tired so soon, and that, in 
sort, as mere pieces of human mecha- 
nism, they are immensely more effi- 
cient than before they took up the 
new doctrine. But my readers will 
be better able to understand the 
claims put forward by the Christian 
Scientists if I reproduce here the 
conversations which I had with those 
‘who profess to have experience, whe- 


ther in their own person or in that ' 


of friends and relatives, of the cura- 
tive influences of mind-healing or 
Christian Science. 


MARK TWAIN. 


I had as a fellow traveller in the 
New York Mr. Samucl Clemens, or 
Mark Twain as he is more familiarly 
known, and had frequent opportunities 
of discussing this subject with him 
at length. As those know who have 
read his recent paper in the Century 
on telepathy, or as he calls it, thought- 
telegraphy, the great American 
humourist is extremely interested in 
all psychical phenomena and among 
others in the question of psychic 
healing. He was especially wroth 
with the incredulity of people who 
never look into the question and 
therefore assume that they know all 
about it and are justified in poohpoo- 
hing it. “A man must be a damp- 
hool before he sets himself up to 
be wiser than God Almighty. Of 
course, these fellows know that 
certain events cannot happen, but 
when, asa matter of fact, they do 
happen, it is not for us to question 
the fact merely on the authority of 
those other fellows who know nothing 
about the fact.” In this, as in every- 
thing else, the question of questions 
is, What are the facts? Let us get 
the facts clearly stated and well 
authenticated, and then let us set to 
work to construct hypotheses to fit 
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the facts. We can explain the facts 
after we have obtained them, but 
the duty of to-day is to get the facts 
and let them speak for themselves. 


GOVERNOR ST. JOHN. 


In the month of February I was 
sitting in the Commerce Club, in 
Chicago, when ex-Governor St. John 
sent in his card. A pleasant and 
: genial gentleman, with iron-grey hair, 
came forward and shook hands. 
Governor St. John has been the 
Prohibitionist Governor of the State 
of Kansas, and he is one of the great 
authorities on prohibition in the 
United States of America. He is 
a pleasant, witty, and ginial speaker 
on the platform, and he has devoted 
all his life to the promotion of the 
cause of moral reform and social 
progress. After some pleasant talk, 
in which we discussed psychical 
matters, Governor St. John remarked 
that he believed the time was rapidly 
approaching when the reign of the 
pill-makers would be at an end. 
There will be no more pill-makers for 
there will be no more pill-takers; If 
a man will learn how to physic him- 
self by the methods of Christian 
Science he will be able to dispense 
with their services. Such at least 
was Governor St. John’s belief. I 
asked him what evidense he had of 
the faith that was in him. 


HOW HE WAS CONVERTED. 
He said : “My own personal experi- 
ence. Some years ago I was moun- 
taineering in the Far West. My 
foot slipped and I fell, rupturing my- 
self internally. I was carried home 
and I found that I had received what 
appeared to be a permanent injury. 
‘My own doctors failed to cure me, 
and I went from expert to expert in 
nearly all the great cities of America, 
but none of the physicians could do 
anything for me in the shape of a 
permanent cure. I would be able to 
go about for some time, when sud- 
denly, when I was walking in the 


THE LIGHT OF THE EAST 


(May 


street, this horrible pain would come 
and I would be almost paralysed with 
torture. This had gone on for two 
or three years and I had almost given 
up all hope of ever being better, 
when some Christian Scientists came 
down to our city. One of them, a 
woman, who was reputed to have 
made many cures, made the acquain- 
tance of my wife and daughter. They 
came to me and begged me to ‘give 
the Christian Science lady a chance, 
I laughed at the idea. It seemel 
to me to be too ridiculous that a 
simple Christian lady would be able 
to effect the cure of a malady so 
subtle and so deeply rooted as to 
baffle the best physicians in Ame- 
rica. My wife, however, was deeply 
impressed by the teaching of these 
people, and she asked this lady to 
come to my house. Then my 
daughter coaxed me to go and sce 
her. At first I refused, but finally 
consented to do so in order to please 
her. I followed her into the room 
were this laly was sitting. I sat 
down in a chair, and we were left 
alone. The- Christian Scientist 
lady did not speak: she sat in the 
chair with her hand in front of her 
I sat looking at her without 
saying a word. The whole procced- 
ing seemed to me so _ ridiculous 
that it was with difficulty that I 
refrained from breaking out into 
laughter. 


A SUDDEN CURE. 


“We sat there for a few minutes— 
perhaps ten or fifteen—when sud- 
denly, to my intense surprise, I felt 
a warm spot on the top of my head, 
and instantly a sudden shock as of 
electricity passed through the whole 
of my body right down to my very 
feet. Although it was only momen- 
tary it seemed to last a considerable 
time. When the thrill left me I 
sprang to my feet exclaiming, ‘I am 
cured.” I wenj into the other room 
and told my people that I felt per- 
fectly well, aud from that time to 
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this I have never known a moment 
of ill health. Not only have I had 
no recurrence of my old complaint, 
but my digestion has been excellent, 
and I have slept excellently. I have 
never had any headaches or needed 
to take pills or ‘drug or any kind of 
medicine, and all that dated from 
the time when I satin that room 
and had the sudden thrill. Ever 
since then I have employed the 
methods of Christian Science for all 
manner of ailments that have tem- 
porarily assailed me, For instance, 
I hal a very disagreeable wart over 
my left eyebrow. It caused me a 
great deal of inconvenience, until 
l thought to myself, If Christian 
Science can heal an internal rupture, 
why cannot it cure this wart? No 
sooner said than done. I simply set 
my thought upon it, ou the place 
where it ought not to be, and it two 
days that wart had disappeared, nor 
has it ever returned, On another 
occasion my wife aud I had bunions 
on our feet. My wife went to a 
physician, but I employed the me- 
thed of Christian Science. In a 
week my bunion was altogether 
gone while my wife’s was as bad as 
ever it was, But the whole of our 
life is full of similar experiences.” 


A STARTLING CANCER CURE. 


I asked if there were any cases 
on record in which Christian Science 
had been efficacious in curing or- 
ganic disease. “Certainly,” said he, 
“I will bring you a gentleman here 
who has a place in the Masonic 
Temple. You can sec him for your- 
self’ Some years ago Colonel—— 
was suffering from cancer in the 
neck, which was so malignant that 
the doctors refused to operate upon 
it a second time. They had cut 
it out once, and it returned, but 
they refused to operate again, saying 
that recovery was hopeless, and that 
an operation would only exhaust the 
patient and hasten his dissolution. 
He is now alive and well. His re- 
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covery was entirely due to Chris- 
tian Science.” Governor St. John 
was as good as his word. Ina week: 
or two he brought along a hale and 
hearty-looking American Colonel, 
who told me his narrative. He said 
that some years ago he was attacked 
by a caucer under the right ear. It 
was a very slow growth at first, but 
after a time it assumed dimensions 
which led him to consent to the 
operation which his physicians de- 
clared to be indispensable if his 
life was to be preserved, As usual 
in such cases, the cancer was no 
sooner cut ont than it began to grow 
again, and he once more resorted 
to a surgeon in the hopes that a 
second operation might be more 
successful. After consultation, how- 
ever the faculty decided that it 
would be worse than uscless for him 
to submit to the knife a second time. 
He was certain to die, and that 
speedily. This fact, he assured me, 
is certified by those to whom he sub- 
mitted his case. It was at this 
moment that he heard of the claims 
of the Christian Scientists, and, 
fearing much, and believing little, 
he consented to place himself in 
their hands, The result was mar- 
vellous—from the purely medical 
point of view, miraculous. The 
whole of the cancer came away, his 
flesh healed up, and he has ever 
since enjoyed perfect health. I saw 
the Colonel at the club, and he ' 
showed me the scar made by the 
cancer. It is very distinct, although 
the flesh was perfectly healed, and 
he seemed to be in robust health. 
I spoke to him very seriously about 
the duty of obtaining duly authen- 
ticated evidence as to the reality of 
his cure. This he promised to do. 
He said there would be no difficulty 
in obtaining the evidence of the 
doctors who first operated, and of 
those who refused to operate a 
second time, as well as that of seve- 
ral friends whom he consulted at the 
time, As soon as I obtain the 
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documents I -will publish them in 
_BoRDERLAND. It will be interesting 
to hear what explanation the doctors 
have to give of a cure which so far 
transcends their experience as the 
cure of organic disease by sugges- 
tion. 


OTHER TESTIMONIES. 


Another visitor who called upon 
me was Dr. Waite, the author of a 
book entitled, “The Law of Laws.” 
He was accompanied by Mrs. 
Stockham. Dr, Waite told me of 
a friend of his who was in the last 
stage of consumption. She had 
wasted away to a shadow, and her 
friends were assembled in the room 
to bid her farewell, when a Christian 
Scientist came into the room and 
turned the relatives out. In the 
course of an hour he not only stop- 
ped the disease, but literally res- 
tored life to the patient. The 
dying woman revived and took 
nourishment, From that hour she 
made a rapid recovery. I asked 
Dr. Waite whether, if they could 
restore the eaten-out tissue of a 
lung, they could not restore an ain- 
putatel limb. This he said he did 
not think was possible; why, I do 
not quite see. So far, however, the 
Christian Scientists have not attemp- 
ted to restore the limb which has 
been sacrificed to the surgeon's 
knife. 

Mrs. Stockham, who is a duly 
qualified doctor of medicine, knew 
of a case in her own family. It was 
a near relative of hers, who had 
suffered many things of many phy- 
sicians, and had T cured by 
Christian Science. Mrs. Stockham 
suid that she had canefully noted 
every phase in the malady and in 
the recovery, and she had no doubt 
whatever as to the accuracy of the 
facts as she stated them. 

During my stay in New York I 
had á long and extremely interest 
ihg interview with Thomas Lake 
Harris, who is very familiar to 
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English readers owing to the part 
he played in the tragedy of Law- 
rence Oliphant’s life. He told mo 
he was constantly curing disease by 
the exercise of his psychic power. 
He gave me some remarkable ins- 
tances of cases which he had been 
able to cure. One of the most in- 
teresting groups of philanthropic 
workers whom I met in Chicago 
were enthusiastic Christian Scien- 
tists, who one and all professed to 
have received immense good in the 
renovation of their physical energics 
and an increased capacity to work 
without weariness, which I confess 
I coveted not a little. 


MARK TWAIN’S EVIDENCE. 


Even after I left the American 
shore it seemed impossible for ine 
to escape the testimony as to the 
efficiency of this new method of 
therapeutic suggestion, Mark Twain 
told me, with much detail, ofa 
case which he knew of in his own 
experience, In which a governess 
who had wasted away with a ner- 
vous malady which dhad defied the 
treatment of the experts, was cured 
in a month by the influence of a 
Christian Scientist who lived in his 
neighbourhood. He knew the per- 
sous concerned personally, and was 
absolutely convinced as to the truth 
of their statements. The governess 
had been for eighteen months at a 
special institution for maladies of 
her kind, and had come home to 
die. 

A still more remarkable case came 
to my knowledge during the voyage 
home relating to the wife of one of 
the most eminent men of letters in 
America, who was also snatched from 
the power of death by the same 
simple agency. This was the more 
remarkable because for some months 
her husband, although he consulted 
all the physicians and received from 
them the information that nothing 
more could be done, and that his 
wife was simply wasting away to 
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death, obstinately refused to go to 
the Christian Scientists, declaring 
that his self-respect forbade any 
resort to such humbug. It was only 
in the last extremity that he decided 
to try mind cure, and he was re- 
warded by an almost immediate 
and complete recovery. His wife 
not only completely recovered, but 
seems twenty years younger than 
she did betore mind-cure was re- 
sorted to. 


THE EDITOR OF THE “ARENA.” 


Another remarkable man whom 
I saw during my visit to America 
was Mr. B. O. Flower, editor of the 
Arena, which is one of the most 
alvanced and courageous perio li- 
eals in the United States. I did 
not see Mrs. Flower, I should have 
been glad to have done so. I made 
her husband's acquaintance ; how- 
ever, we had a long conversation on 
many matters, He also had testi- 
mony to give as to the efficacy of 
psychic healing. In the vena for 
February he tells at length the 
whole story of how his wife was 
cured in order to illustrate the ini- 
quity of the medical monopoly which 
curses many of the states in America 
and which is more or less the pla- 
gue of all civilised countries. Some 
years ago Mrs. Flower had a severe 
attack of pneumonia which left her 
with an obstinate and distressing 
cough which baffled all the efforts 
of the physicians. Every winter she 
hal to be taken to Florida to be 
saved from death. About three 
yesrs ago she had an attack of intlu- 
enza which seemed to bring her to 
the door of death. Mr. Flower then 
states what happened as follows :— 


HOW HIS WIFE WAS CURED. 


I then coferred with a regular 
physician of the Back Bay, and ex- 
plained the delicate condition of 
her stomach; later I took her to 
this doctor. He prescribed for her, 
but the medicine so distressed her 
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stomach that after a day and a half 
of acute pain she discontinued it, — 
and I found it impossible to infuse 
any courage into her mind. She 
steadily grew worse. ' 

One day a friend, whose wife had 
been very ill from a shock of paraly- 
sis, and other serious complications, 
called at my office. On inquiring 
about her condition I was surprised 
to hear from my friend that she was 
perfectly restored to health. He 
then informed me that he had been 
Jed through some friends to consult 
à metaphysician, who had entirely 
erfred his wife. I immediately called 
upon the gentleman who had res- 
torel my friend’s wife to health. 
He impressed me as being a wholes 
some, manly man, who sincerely 
believe Lin his system. I made an 
appointment for my wife, but on 
Informing her found her very much 
opposed to the treatment, for she 
was strongly prejudiced against 
Christian Science. 

At last, however, she consented 
to give the .metaphysician a trial. 
In five treatments, covering a period 
of two weeks, my wife was cure l. 
Her cough of three years’ standing 
had disappeared. She was able to 
eat cucumber, cake, and = confec- 
tionery with impunity. Since then 
a period of more than two years 
and a half has elapsed, and iny wife 
has never taken a dose of medicine, 
nor has she been compelled to leave 
Bsoton during the wiuter, and her 
health has been better than it hal 
been for the six or eight years prior 
to being treated by this metaphysi- 
cian. 

Mr. Flower says his wife and his 
mother are ready to bear witness as 
to the absolute truth of all these 
statements, An eminent regular 
practitioner in St. Louis certified 
after careful examination that Mrs. 
Flower was suffering from phthisis 
in an advanced stage. An eminent 
Washington physician, after as care- 
ful an examination, declared that 
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she was suffering not from phthisis 
-but from anemia and gastric catarrh 
and some trouble in the right lung. 


PENALTIES FOR HEALING. 


All the treatments of all the phy- 
sicians failed, and Mr. Flower thus 
sums up the case :— 

Regular remedies not only failed 
to give relief but aggravated the 
stomach trouble, and in this appar- 
enly most hopeless condition she 
was cured in two wecks by a metn- 
physician. Now had we been resi- 
deuts of some of the medical slave 
states, Iowa for example, and this 
metaphysician had thus cured my 
wife after the regular practice had 
failed, he would have been liable to 
arrest and imprisoment for the cerime 
of curing whom regular pructi- 
tioners were powerless to aid. Had 
Massachusetts been cursed with a 
monopoly law which would have 
rendered it impossible for me to 
employ this metaphysian, death 
would nnquestionably have robbed 
me of one whose love, high think- 
ing, and sweet companionship have 
been a constant source of inspira- 
ton and strength. 

This case, in so far as it affords 
an illustration of the saving of a 
precious life, by means which would 
have been impossible under medical 
despotism, is by no means excep- 
tional, Thousands upon thousan!s 
of cases might be presented which 
tell the same story. Indeed, I have 
met with nothing in recent years 
which has so astonished me as the 
number of intelligent and thought- 
ful people who assure me that they 
have been cnred by the newer, subt- 
ler, and safer means anid methods of 
treatment after regular practice had 


signally failed. : 
CHRISTIAN SCIENTISTS IN ENGLAND. 


I had intended supplementing 
these brief statements of the evi- 
dence brought to me by persons of 


bigh standing in America by some 
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record of the Christian Scientists 
in this country. Miss Frances Lord 
was good enough to write me a 
paper on this subject, describing her 
experience; and Miss Caroline 
Whitehead was equally kind and 
helpful in placing at my disposal 
the record of her own practice in 
the same mysterious field. But I 
have decided to hold over these 
communications for the present. I 
prefer to raise the question by no 
exhaustive treatise upon the sub- 
ject, but simply tô record the facts 
which were brought to me by men 
and women of unimpeachable cha- 
racter, whose reputation is not con- 
fined to the American Republi. 
What do the things mean? Tt x 
Impossible to suspect the veracity 
of the witness, They may be mi. 
taken, but not even the most prejn- 
diced would be bold enough to sty 
gest that they are wilfully deceiving, 
But if men and women of such 
training and capacity can be do- 
ecived as to cures wronght on then- 
selves and on their closest relations, 
what credence can pi ssibly be paid 
to the record of miracles in the 
OLI and New Testament ? That is a 
plain question which I will leave to 
my readers, in the hopes that thev 
may face it frankly, and answer it, 
each for himself, as plainly as the 
question has been put to hit. 


HOW IT SEEMS TO ME. 


I confess that it seems to me thai 
there is just as much hkelihood of 
Matthew, Mark, Imke, and John, 
and the twelve Apostl.s being mis- 
taken as to the reality of the mira- 
culous cure wrought in Judea and 
Galilee as that Governor St. John, 
Mrs. Stockham, Mr. W. D. Howells, 
Mark Twain, and Mr, B. O. Flower 
have been mistaken as to the cures 
wrought within the circle of their 
own experience by the Christian 
Scientists, or psychic healers, or 
metaphysicians, or whatever else 
they may be. called. If humar 
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evidence has any value at all, what 
right have we arbitrarily to declare 
that the testimony of illiterate fish- 
ermen in a pre-scientific age is to 
be regarded as conclusive when the 
testimony of scholurs, and doctors, 
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and governors is to be rejected sum- 
marily when it is tendered in the, 
full light and under the strict condi- 
tions of evidence insisted upon by 
the science of the nineteenth 
century ?— Borderland. 


EXPERIENCES AFTER DEATH. 


OF E following purported to come 

from a friend who in life 
was a strong believer in Spiri- 
tualism—very soon after his 
transition. 

Q—‘Will C. W.——say some- 
thing this evening as promised ?” 

A.—"Yes. C——says tell Under- 
wood that I shall not yet speak of 
the new society I find myself in. 
Don’t want to give wrong evilence 
in regard to spirit return, which is 
true, true, true?” 

().—“Have you any special thing 
you wish to say to us ?” 

A.—‘“So many things, but princi- 
pally that we never die. I am more 
alive here than ever before—doubt 
forever dispelled. Oh, if I could do 
ardent things by which 
reach all humanity and assure them, 
as I myself am here assured, of soul 
life P” 

Q.—‘Hew did you feel at the 
moment of death? Were vou con- 
scious, or unconscious until after 
the separation from your body ?” 

A.—“Conscious of a change, but 
one so easily made that I felt puz- 
zled whether, as Paul said, I was in 
the body or out. Sense perceptions 
so changed! J saw that seemed to 
be C. W——lying inert, senseless, 
while the real thinking, loving, living 
C. W——stood by unable to will 
that senseless body to any move- 
ment, and I saide Why, I am freed 
from that prison !’ 

Q.—“Were auy of your spirit 
friends near you at that honr, and 
perceptible to you ?” 


I could. 


A.—*Looking around I was much 
surprised to see so many well-known 
*friends.” 

¢Q.—Will you tell us who were 
there ?” 

A. “Wilson.” As this was writ- 
ten I mentally queried, “What 
Wilson ?” When immediately fol- 
lowed, “You don’t know him.” Then 
was written the full name of one of 
whom I had heard but did not know 
personally. 

Q—‘Whom dil you first recog- 
nize ?” 

——“Mother—then my first wife 
—B. B S. W. C. H—spirits innu- 
merable.” 

After this followed answers which 
were too much concerned with pri- 
vate affairs to be here given, but 
very characteristic; matters un- 
known to either of us present were 
written about of a nature which I 
could not without seeming imperti- 
nent, undertake to verify. One 
evening was written unexpectedly, 
“Wonder if you would wish a word 
from Franklin B ? As this was 
the name ofa relative who in life 
had been a very ardent Methodist 
we answered, “Why certainly—will 
he tell us if his changed state met 
his expectation while here ?” 

A.—“You ought to know—confess 
I was mistaken. I went off wonder- 
ing what was coming—and was so 
surprised! Your Aunt M——came, 
and said, ‘Well, Franklin, this is 
not the sort of heaven we expected, 
is it?” Here the communication 
was suddenly broken off, and further 
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questions received no answer. This 
was a frequent occurrence—showing 
that our wishes were of no helpful 
avail in regard to what was written. 

One evening soon as I took my 
pen, was written, “Shall you wish 
to hear from spirit spheres? There 
are now present numerous friends 
who will gladly answer questions.” 

Q.—“Will you give the names of 
some of these ?” 

A.—"Ghosts are averse to assert 
Christian names which savor of 
egoism, but if you will call personal 


names of those with whose thought’ 


your most spiritual sympathies are 
in harmony, then will be given an- 
swers.” 

Often in a playful way they named 
themselves “ghosts,” “phantasms,” 
ete., words which of myself I should 
not use in regard to this intelligence, 
and felt averse to the expression 
when coming from this source. 

B. F. U—‘Is L. E-———among 
those here present ?” 

This was the name of a lady of 
fine intellectual attainments and 
rare logical power, but of extremely 
cautions statement, with whom we 
had been on intimate terms during 
her life time, who had been deeply 
interested in speculative philosophy, 
but previous to her death had only 
attained to an agnostic position in 
belief as to a future. To the ques- 
tion a somewhat evasive answer was 
given, touching on personal private 
matters, but indicating that she 
was present. We had often asked 
to hear from her but without avail. 

Q.—‘Well, if this is really L., E 
I would like to ask, knowing her 
disbelief while in this life of any 
future state of existence,how the new 
state of affairs impresses her mind ?” 

A.—She has thought long, over 
the new and altogether unexpected 
conditions in which she found her- 
self, searching for the explanation 
and dares not state her shadowy 
theory, having found herself to be very 
much mistaken when trying to make 
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definitions of her position while on 
your lower plane. She says she had 
long wished to get into communica- 
tion with earth-friends but scarcely 
kuew of a definite statement, which 
from her present point of view, he 
could give confirmation such as she 
would have asked for when with you.” 

Q. “Do you think that your pre- 
sent state is preferable to our phase 
of existence ?” 

A.—Oh yes—a further soul pro- 
gression—I_ could say much, but do 
not care now. I can now under. 
stand the necessity of doubt while 
on your starting point and will not 
say more Now, as you thinkers will 
understand when you are as I 
am,” 

Q.—“Do you know what is taking 
place among your friends on our 
plane ?” 

A.— Yes, I am constantly in- 
formed of their spiritual progress.” 

The following was given as from 
one who was considered a leading 
light in a certain kind of literature. 
He was also a Spiritualist. 

Q —“Can or will E. A. P——com- 
municate with us to-night ?” 

A.—Change wording to this. Will 
all that was best in E A. P—spi- 
ritually materialize in answer to 
Bhama’s (Mr. U’s) question ?” 

Q.—We accept the amendment.” 

A.—Still I exist, but in a sphere 
where I had no idea I belonged. 
Earthly standards are all wrong. 
Character and altruistic aims are 
here of more importance than earth- 
ly shallow combinations. Ah, how 
foolish to philosophise on questions 
of future life, when your environ- 
ments are so full of merely physical 

atters. Bounds of physical cannot 
word spiritual.” 

Q.—“Is there anything you would 
like to say asa message to your 
friends on this sid@?” 

A —“Say to those who inquire 
that E. A. P——wtill lives, but is 
surprised by the new mind he feels 
within ‘him, Positive evidence is 
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not so clearly obtainable as I thought 
when in earthly form.” 

The following was written after 
the name of a wealthy materialist 
was given, 4 person who-had be- 
stowed liberally of his means while 
here, for scientific purposes. “Those 
may thank their fates to whom has 
been given the cult of poverty— 
within that line they wiil be able 
to do more effective work than I 
with all my money and good will 
was able to.” 

Q.— But you did much good 
with part of your money when here, 
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does not that thought comfort 
you?” . 

A.—Yes; the good I did is the’ 
one comfort I have here, but oh, 
the good I could have done had my 
eyes been opened ; that makes me 
unhappy.” 

Q.—“How did your new state of 
existence seem to you at first ?” 

A,—‘I was really very much as- 
tonished. I was you know, an out 
and out materialist, and when I 
found out how much mistaken I. 
was, I was over whelmed with dis- 


tress.” S. A. U. 


REVIEWS. 


—782+-—— 


THE Monist voL, IV Nos. 2&3.— 
We heartily welcome the above two 
issues of Zhe Monist, a quarterly 
review, edited by Dr. Paul Carus 
of the Open Court Publishing Com- 
pany, Chicago, It is a high-class 
magazine treating of Monism and 
kindred philosoplical and psycholo- 
gical subjects. Monism recognises 
the unity of Nature. “The eternal 
in nature is God” may be said to 
be the cardinal doctrine of this sys- 
tem of philosophy In the above 
respect it undoubtedly resembles 
the central principle of the Vedanta 
Philosophy. We do not in the least 
doubt that if the reasonings which 
support Monism be carried to their 
legitimate conclusion, we shall have 
nothing else than the doctrine of 
Maya as propounded by Sankara. 

LECTURES ON HINDU RELIGION, 

PHILOSOPHY AND YoGa-—As its 
title shows, it is a book of about 
150 pages treating of some of the 
leading problems of Hindu Philoso- 
phy. The author is Mr. K. Chakra- 
varty, Yoga Shastri, Secretary of 
the “Calcutta Yoga Somaj.” The 
eight chapters which comprise the 
book are as follow: (1). Spirit Wor- 


ship of Ancient India. (2). Patanjal 
Yoga Philosophy ; (3). The Tantras ; 
(1. Some Thoughts on the Gita; 
(5) Raj Yoya; (6). Chandi; (7). 
Tatwas: what they may be. The 
above subjects are treated in a very 
comprehensive and intelligent man- 
uer and furnish a good deal of infor- 
mation regarding mystical subjects. 

GNAN ‘Tatwa—Published by 
Babu Chundi Charun Neogi, 22-2, 
Jhamapukur Lane, Calcutta. 

It is a Bengali book of divine 
songs, the out-pourings of Vikshu, 
Guanananda Paribrajak, a Hindu 
mendicant. Under asimple guise, 
it covers some pithy, precious truths 
which lead man to salvation. There 
are some passages in it which betray 
remarkable bgauty of thought 
though concealed in thesimplest lan- 
guage possible and remind us of 
the wandering bard, Ram Prasad. 
There is no doubt that the writer 
has come face to face with some of 
the sécrets of the higher life. 

THe Hansincer.—A Fortnightly 
Journal, Lahore, Vol. IV. No. 8. 

It is a miscellaneous Journal ad- 
vocating Vegetarianism, Temper- 
ence, Female Rights, Hygiene, Psy- 
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chic Development, Social Reforms, `- 


&c., &c, This cheap journal is full. 
of interest and useful information. 
The subscription is 2-8 only and it 
is nicely got-up. 

“THE ANTHOLOGY OF WISDOM” 
AND “LECTURES AND NOTES” by B. R. 
Chatterjee, President, Arya Somaj, 
Sukkur. : 

The Anthology of wisdom cons 
tains extracts from the principal 
religious works of all great nations, 

. Theaim of the authoris to show that 
all religions are one in their main 
features, 
Catholic spirit and is very interest- 
ing. The Lectures and Notes con- 
tain chiefly discussions on Social 
Problems in which the opinions of 
many living authorities are quoted. 
Drunkenness, Tobacco-smoking, Ve- 
Ae fae Indian women, Indian 

ivilization, are some of the sub- 
jects treated in this little work of 
150 pages. The views of the writer 
are very liberal and the two books 
noted above deserve wide circula- 
tion, 

THE PHRENOLOGICAL JOURNAL.— 
An illustrated magazine of human 
nature. Fowler and Wells Co., Pub- 
lishers, 27 East 21st St. New York, 
U.S. A. 

This highly interesting journal 
is in its 97th volume. The science 
of phrenology has at last received 
recognition at the hands of the 
scientific world, : That particular 
portions of the brain are the seat 
of particular feelings we do not in 
the least doubt and the universal con- 
sciousness is reflect#d in various 
strata of the brain made up of dif- 
ferent materials. Its contact with 
each portion produces peculiar feel- 
ings known as love, friendship, imi- 
tation &. It isa mistake to, sup- 
pose that phrenology leads to mate- 
rialism, 
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